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Kemalism, Islamism and
Globalization: A Study on the
Focus of Supreme Loyalty in
Globalizing Turkey

BASKIN ORAN

This article deals with the loyalty question in modern Torkey,

studying, from this point of view, the relations berween

nationalism, Islamism and globalizarion since the foundation of

the Republic in 1923, ‘Loyalty in the post-national state” is a fairly

new subject of discussion. Therefore, this article will first of all |
rake a brief glance ar some processes and general conceprs and will |
also pur forward some hypotheses.

INTRODUCTION: PROCESSES, CONCEPTS AND HYPOTHESES

Loyalty, or more precisely the Focus of Supreme Loyalty (FSL).
represents the highest concept around which the individuals in a given
society agree to gather to build a cohesive entity. To locate fully the
meaning of F5L, one should first circumseribe the process through which
it is formulated and also define the concepts taking place in this process,
and secondly describe the qualificarions of FSL.

The Process and its Concepts

The starting point of the process is the concept of mode of production
(MP), the basis of a given social-economic order. Every MP is realized
within the boundary of a ‘marketplace’. This territory, the size of which
broadens every time a new (and more developed) MP replaces the old
one, is what people each time call *mocherland’, simply because the
whole process of social and economic activity (in short, the very life
itself) takes place within its boundaries. Every new MP formulates its
own cohesion ideology (CI). CI is the main ideology formulared by the
dominant group/ruling class' to keep the sociery firmly together under
the ser of values and interests of this group/class.” Every CI, in turn,
points up to a new FSL to reshape the society. The process can thus be
formulated as follows:
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KEMALISM, ISLAMISM AND GLOBALIZATION 2

New Mode of Production — New Cohesion Ideclogy — New
Focus of Supreme Loyalty.

Here it is important to keep in mind that every FSL is embodied in an
institution, which itself is represented by the elite of the said group/class.
To coneretize this process, ler us take up European history (an integral
part of which is the Ottoman Empire and a fortiori, the Republic of
Turkey) from the Middle Ages to the present day (see Table 1 below).

TABLE1
COHESION IDEQLOGY AND ITS FOCUS OF SUPREME LOYALTY
SINCE THE MIDDLE AGES

Representcd by Church Parliamens Cemmnmuniss Party

[elespy? (buurEeaisic) {nnmenklatra)
arisrocriacy)
- Focun of Supreme Lavd Marion Labsaer !
Lovalry (F5L)

Lohcsion Ideology Heligion Mationalism Proletarian

internatioralism
Manos Independent Iridetarian The Globe
natiom] ctase staie
Feadalism {Matonal) Conmrninise Tntcrnatioanl
eapitalism capiralism
filobalization)
1" - - 12 > 3

| order sprung from the ashes of the Dark Ages, during which
only institution thar escaped the destruction of the Vandal arracks,
ks mainly to its fortress-like monasteries, was the church. The
rch was the only sancruary of the desperare masses, and
ulated immense wealth mainly through their donations and
ests. Its clergy, on the other hand, was the only possessor of the
¢ ‘hi-tech’ knowledge of the period, reading and writing in
. The church therefore hecame the strongest of the feudal lords,
It was only normal that its CI became the CI of the period:
! During feudalism, religion pointed up to God as the FSL.
was of course represented by the church, in other words, the
% (phase 1).

A= the MP evolved from feudalism to mercantilism,” the markerplace
e much larger because trade, transcending the lands of the manor,
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came to encompass the whole territory of the absolure monarchy and
even further (actually, that was the reason why rhe bourgeaisie helped
the king to set up this form of monarchy).

This radical change in the concept of ferrtory, as it always happens
in history, had very deep effects on the minds of people. The expansion
of trade to the ourer corners of rthe kingdom unavoidably took along the
common language first, then common feelings, and so on. Instead of the
manor, people slowly started to call the whole kingdom *‘morherland’. In
this nation-building process, where the rational atmosphere of the
Enlightenment prevailed, FSL seemed for a moment located in the prince
{Leviathan, the benevolent monarch of Hobbes, no longer received his
mandate from God).

But as the process continued from mercantilism to capitalism proper,
a chain of philosophers with Rousseau as the final and crocial link came
to propose the concepr of nation as the FSL, With the revolutionary
tever of 1782 helping, nationalism as the Cl was finally born.* When the
king was decapitated, the nation as FSL was represented by the narional
parliament, or more realistically by the national bourgeoisie, to whom
the monopoly of trade within the realm of the nation-state now belonged
(phase 2).

Afrer 1917, this order of things was challenged by a new MFE
communism, that pointed up to labour as the FSL (phase 2a — only some
countries have experienced it).

At the turn of the new century, we are witnessing the advent of a new
MT, international capitalism, rarely expressed as such but generally
called globalization (phase 3).” This phase 3 is the antithesis of both
phases 2 and 2a, Communism, at least for roday, exists no more as a
world system. National capiralism is also over (or will suon be over) with
all its atrributes: imporr substitution in the economy, monopoly over
jurisdiction in the national territory, natonalism in culrural life, and
most important of all, the concept of the nation as FSL. All this happens
because the concept of territory is changing (getting enlarged) again: the
same ‘national’ boundaries that once created the bourgeoisie are now
strangling it

In this phase, all we are sure of is the new MP (international
capitalism) and its new markerplace (the globe). The new C1 is not there
ver, and cannot be expected to appear so soon in this ‘new world
disorder’. The F5SL seems to be turning towards the individual bur the
question as to who will represent the individual remains unanswerable
yet,
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Characteristics of the FSL: Some Hypotheses

1,

[

One question has to be settled firse: why ‘supreme’s

Every individual has more focuses of loyalty than only one. One
feels loyalty to one’s family, homerown, work, ethnic group, and so
on. Above all, one feels loyaley” to oneself because personal interest,
directly related to self-preservation, is the most fundamental of all
INSLICLS.

The FSL should not be confused, however, with the outcome ot

such instiners. It should notr be forgotten that ir is a concept

introduced by the CI. irself a dependent variable of the MP In this
sense, varipus loyalties felt by an individual can be compared to one’s
sub-identities, and the FSL to one’s upper-identity. Sub-identities can
be several (in fact, an individual is considered ‘developed’ only if
he/she has many sub-idenmties), but the upper-identiry is unique and
it is different from the sum of the sub-identities or from any single
one of them."

The FSL is then, by definition, unique; it cannot be more than one at
a given moment.”

Maybe the easiest way to explain this is to refer to the following
question, probably the best criterion to identify the FSL in a given
society:" ‘what is the source of the mandare for power?’

The answer to this question can be, for instance, ‘God' or
‘Mation’, but never both ar the same time, because they are murually
exclusive.” The FSL cannot be several at a time, but it can of course
change as a result of a change of the ME When a saciery feels deep
inside a conflict of FSL, it is in transition — and definitely in crisis.
This crisis will end when the new CI will be able ro ger the society to
embrace the new FSL. Even by then, some segments of the sociery,
more probably some social classes disfavoured by the new ME will
continue to be in crisis.”

In case of such a crisis, the direction of the societal evolution (the
direction of the change in the FSL) is necessarily forward, thar is,
from left to right in terms of Table 1.

The reason for this is simple. The F5L 1s function of the MP, and
the MP created in this case by internal dynamics" is by definition a
more developed one, and is therefore non-reversible. A society that
once experienced a more developed form of MP (capiralism) will not
g0 back to and sertle for an inferior form (feudalism); a society that
enjoyed democracy will not go back to and settle for dicrarorship,

ek | il
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and so on. Going back from a superior stage to an inferior one
should be considered only exceprional, such as in the case of a toral
grear disaster.”

4. Paragraph 3 above portrays the situation in western European
countries, where the new F5L is a funcrion of a new MP changed by
internal dynamics.

Bur, the crucial question of this paper is as follows: what happens
when a society, where the FSL has been changed by external dynamics
ondy,"” faces the influence of a superior phases

In other words, translated into the terms of Table 1, what will
happen if a conntry that makes a transition from phase 1 to phase 2
through a ‘revolution from above’ (that 15, without becoming a real
nation-stare), is “struck” by the dynamics of phase 3 (and is forced to
go beyond the nation-stare)?

This question is important both practically and theoretically.
Pracrically, because there are a multitude of similar countries outside
of the Western world, Theoretically, because in such a situarion the
non-reversibility of the FSL process described above seems ta be
seriously challenged, as the said countries show signs of a *hackwards
transition’ to relipion, especially to Islam (in terms of Table 1, a
society in phase 2, facing the influence of phase 3, wishes ro return
to phase 1).

The main hypothesis of this article is thar such a development is
impossible for two reasons. First, as mentioned in paragraph 3 above,
the MP development process is non-reversible. Second, the
economically ruling class (which formulates the CI and its FSL) will
articulate, nnder Western influence, the superior phase and will see to
it that the society fAnally makes a ‘forward” transition™ in choosing its
new FSL.

The following sections will study the Turkish experience and try
to prove this hypothesis,

TURKEY: FROM GOD TO NATION LUUNDER KEMALISM

Republican Turkey, the direct successor of the semi-theocratic’” Omoman
Empire and still the only laicist country in the Muslim world,™ made the
transition from phase 1 to phase 2 under the ‘revolution from above’ of
Mustafa Kemal, to whom the Turkish Grand National Assembly (GNA)
gave the family name of Aratiirk (‘ancestor of Turks’) in 1934,

The Turkish war of independence started in 1219 and ended in
August 1922 with the defear (the *Mikrasiatiki Katastrofi') of the
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imvading Greek armies backed by the Grear Powers. In fact; the
nationalists under Kemal had also foughe the war on a second - and,
more ditficult — front; against the armies of the sultan-caliph as well as
against the insurgencies provoked by Istanbul.™

The transition from ‘God’ to “Turkish Naton® was started even before
the war was over.™ This process was an integral part of the first
protorype of an ‘underdeveloped country nationalism’,*' during which
the Westernized elire (mostly the milirary) strove to build, in a basically
feudal society, a ‘nation’ by simulating the armosphere of the seventeenth
and cighteenth cenmmry Enlightenment.

This transition concerning the FSL was accomplished by a ‘revolution
from above’ that aimed, first, to destrov the foundanons of the upima
(religious community) order, and second, to erect the new foundations
of a nanon-state. This process can be summarized in the following
chronology:

23 April 1920. Opening of the GNA.

20 January 1921, Art.1 of the first Constitution declared: ‘sovereignry
unconditionally belongs to the nation, The system of administration is
based on the people administering their own destiny’.*

| November 1922, Abolition of the sultanate by ‘decision’ of the
GNAS

29 Qctober 1923, Declaration of the Republic.™

3 March 1924, (a) Abolition of the caliphate (b) Abolition of the
Minisery of Shariah and of Religions Foundations and its replacement
by the Department of Religions Affairs (DRA) (c) Attachmenrt of all
schools to the Ministry of National Education. Religious schools
(rredressel) were closed.”

8 April 1924, Abolition of religious courts.™

30 November 1925, Closure of tekkes (dervish lodges).”

17 February 1926. Adoption of Swiss Civil Code,

1 July 1926, Adoprion of Italian Penal Code.™

1 November 1928. Abolition of the Arabic alphabet and adoption of
the Latin alphabet.

10 April 1928, Provision of the 1924 (second) Constitution that
declared, ‘the religion of Turkey is Islam’, was delered.

23 April 1930, Foundartion of the Committee for the Study of Turkish
History (renamed in 1935 the Turkish Historical Society).

10 May 1931, Laicism was included in the programme of the
Republican People’s Party as one of the ‘Six Arrows’ (principles).”

12 July 1932. Foundation of the Society for the Study of Turkish
Language (renamed in 1936 the Turkish Linguistic Society).”
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February 1933. Ezan (call to prayer) started to be sung in Turlkish
instead of in Arabic.

5 February 1937, Laicism entered in the constitution (art.2) along with
the other ‘arrows’.

Religious Education

The republic was particularly anti-clerical in the field of religious
education. The number of students at the Theology Seminar fell from
284 in 1925 to 167 in 1926 and 20 in 1933. The seminar (Habiyat
Fakiiltesi) was closed in 1941 because ‘there were no more students’.
There were 29 Dbmam-Hatip (prayer leader) schools in 1924, This
number was reduced to 2 in 1930, and in the same year these schools
were closed.” Religious courses were excluded from the curricula in the
1930s in city schools and in 1239 in village schools.™

TURKEY IN THE POST-KEMALIST PERIOD: REACTION

These reforms of superstructure, which also transformed the basically
feudal infrastructure of Turkish society in a substantial way, caused a
popular reaction in religions form.** This reaction found its effective
expression afrer CHE Atatiirk’s party, had to step down at the first free
elecrions in 1950. ‘Small-town politicians’ discovered that yielding ro
and even provoking the religious demands of the masses was most
rewarding. This process can be briefly summarized as follows:

Already in 1948, the Theology Seminar had reopened in Ankara, and
Imam-Hatip ‘courses’ restarted in ten cities,

One of the first decisions of the new government in 1950 was o
reinstate the ezan in Arabic.

The Imam-Hatip ‘courses’ being found ‘inadequate’, seven-year
Imam-Hatip schools were reopened in 1951, with three years of
secondary (grade) school and four years of grammar (high) school. The
number of these schools was to reach 20 i 1960, 70 in 1970, In 1960,
girls were admitted for the first time, although in Islam women cannot
be prayer leaders.

For the first oime in 1973, these schoals were excluded from the
category ‘vocanional high schools’, and their graduares were theretore
permitted to enter all branches of the universities. This was to prove to
be the most important of all anti-revolutionary reactions hecause it was
the beginning of the recreation of the religious ‘counter-clite’.
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Y AFTEE 1980: FROM NATION TO GOD?

trend found a very fertle soil after the military coup of 12
ember 1980. Although the military in Turkey are traditionally
ch Kemalists, this time the junta strongly backed up religious circles
two main reasons. Firse, because of external dynamics, The US had
that time adopted a new strategy to stop communism, the ‘Green
Selt’, and the generals had no friends other than the US because of the
worsening human rights sitnation in Turkey, Second, and more
importantly, because of internal dynamics. The generals found it very
convenient to mobilize religion to fight against the *2 K's: the very active
leftist movement on the one side (Komiiizm), and Kurdish separarist
nationalism (also lefrist) on the other.” This process can be summarized
as follows:

Art.24 of the generals’ 1982 constitution made religious lessons
compulsory throughout high school for the first time.*

Arr. 134 of the same constitution transformed the Turkish Historical
Sociery and the Torkish Linguistic Society'” into official agencies to
propagate the new official ideology, the ‘Turkish-Islamic Synthesis’,
definitely more Islamic than Turkish (racist nationalist) in characrer.

General Evren, the head of the junta who eventually become
president, always recited several verses of the Koran in his public
speeches (he adored to preach wherever and whenever he could) o back
up whatever he had to say that particular day, including defending
laicism. This was unheard of until that period.

Pamphlers conraining verses of the Koran or the words of the Propher
{hadis) recommending obedience to public authority were dropped from
military planes in Kordish-populated areas; they were also constantly
broadcast from radio and TV channels. Hizb-Allah, a religious
tundamentalist Kurdish secret organization was supported to fight
against the PKK, the (then) Marxist Kurdish separanst organizaton.
Small mosques were opened in practically every state insttution,
including the GNA,

Directorate of Religions Affairs (DRA)

By 1990, the budget of the DRA had grown to unprecedented
dimensions. It surpassed thar of many full-fledged ministries: one and a
half times larger than that of the Ministry of Foreign Affairs, twice that
of the Ministry of the Interior, three and a half imes thar of the Ministry
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of Industry and Trade, six times that of the Ministry of Tourism, and
seven times thar of the Ministry of Labour and Social Securiry. The 1994
budger of the DRA surpassed thar of five ministries pur together
(Forestry, Labour and Social Securiry, Finance, Energy and Natural
Resources, and Tourism). It was also larger than that of 13 important
government agencies put together (such as the GNA, the Presidency of
the Republic, the Constirutional Court and all the higher courrs, the
State Planning Organization, and others).” The budger of the DRA has
kepr the same trend into the new century. In the 2000 budget, it was wen
times that of the Ministry of Labour and Social Security, 3.4 times that
of the Ministry of Forestry, one and a half omes that of the Ministry of
Foreign Affairs, and 1.2 rimes that of the Ministry of Interior.’ The
DRA’s personnel grew from 53,582 in 1983 to 84,717 in 1988 (an
imcrease of 58 per cent), reaching over 90,000 in 1954,

In 1999, there were 70,213 mosques attached to the DRA. 1.500 new
mosques were built every year, (that is, one every six hours)."” The
number of (official) Koran courses increased tenfold in the years
1983-93 to reach 5,000 in 1990, with 175,000 students. (In the same
period, the total number of hospitals was 857 and the total number of
all schools was 66,000, One school was built every six days).” By 1990,
the DRA started to publish fefiva books on issues ranging from eating
and sexual habits to banking and interest on money.*

The DRA also set up a very wealthy foundation (Tiirkiye Diyanet
Viakfi) owning seven holdings, with businesses ranging from tourism to
education and from film-making to the food industry.” By the year 1999,
the foundation had 912 branches and owned 7,300 pieces of real-estate
all over Turkey™

At a given moment mosque construction was very much exaggerated
and the DRA publicly declared that too many mosques were already builr
and that people should help build schools and hospitals instead.™ In
October 1997, it also announced that, in order to stop the cacophony,
the ezan should be performed from the londspeakers of only one major
mosque in each city, and thar in the smaller mosques the ezan should be
done by climbing the minarer, withour using the loudspeakers. The
praver leaders to this day (November 2001) have ignored this DRA
instruction. The same has also been true for a May 1998 decision
concerning the obligation to obtain the written permission of the DRA
for mosque construcrion,

For the year 2010, the DRA declared it planned to increase the
number of mesques to 103,000, and the number of its personnel to
238,000
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Relivions Education

Twenry-three new theology seminars were opened in the universines
during the period 1980-92. The number of Imam-Hatip high schools
rose to 581 in 1996. Most of their 500,000 students started taking
government jobs (especially in the police force and the Ministry of
Interior) instead of becoming prayer leaders.” Religious sects and orders
have opened student dormitories all over the country, especially in the
hig cities, with the obligation for girls to cover their heads and for all
students to pray five rimes a day and strictly follow the sect's rules.

Economic Situation

As a reflection of nationalist economic policy (statism), Turkish official
strarepy in the economic field since the 1930s had been one of import
substitution to protect the national bourgeoisie against ocurside
competition. This policy was radically and drastically reversed after
1980, as Turgut Ozal, the junra’s economic policy-maker and a disciple
of the Nakshibendi order (he was to become prime minister in 1983 at
the first elections after the 1980 coup, and president of the republic in
1989; he died in 1993). This champion of privatization chose to ‘open
Turkey to the outside world® by suddenly and radically liberalizing the
economy and finance through credits and under the close supervision of
the IMF and the World Bank.

Turkey soon became an inregral part of global economics. Foreign
 capital began to flow in, especially in credits and through foreign direct
Snvestments. Ozal brought the value of the national currency (Turkish
“Lira) to a realistic level, the Turkish economy became more competitive,
and its financial credibility as well as its reserves of foreign currency rose
with its booming exports. Large Turkish holding companies proved to be
particularly aggressive in obraining large construction contracts abroad
and began to make huge profirs, first with the help of the Iran-Iraq war
and later with the birth of new states in the Balkans and Central Asia. On
the other hand, the state began a sell-out privatization programme.™

Interest rates rocketed under Ozal's monetary policies, however, and
banker scandals savagely destroyed small savings overnight and shook
the country socially as well as economically, Unemployment rose to
levels unheard of before. At the same time, inflation began to rise
mnversely proportional to the ever-dropping value of the Turkish Lira
(TL).” As income distribution worsened daily,” a drastic impoverishment
of the fixed-income strata soon began to go hand in hand with an
unbelievable corruprion, in administration in particular™ and morals
in general,
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In this picture, another aspect of Ozalist economics and pohitics
deserves special artention: the rise of what came to be called “Islamist
capital’.

The Rise of ‘Islamist Capital’

This capital was not a new thing altogether, It was first heard of after
1969, when Professor Necmettin Erbakan, also a staunch Nakshibend,
made his entry into politics as the President of the Union of Chambers,
rraditionally the stronghold of small and medium business in Anatolia.
Professor Erbakan became the champion of the latter by advocating a
nationalistic ‘Heavy Industrial Leap Forward' against the internationalist
discourse of Istanbul hig business which advocated internarional
economic order and entry to the European Community.

Under Ozal, the ‘Islamist capiral’ and its political organizations
flourished. First, banks from Iran and especially Saudi Arabia were
permitted to operate in Turkey, endowed with some special privileges
that Turkish banks did not enjoy. They were soon to be accused of
‘whitewashing black money’ and of financing Islamist organizations,
Second. businessmen from small and medium Anatolian towns™ began to
rise and subsequently enter the realm of foreign trade, until then chasse
gardée of the large holding companies of Istanbul.” These ‘Anatolian
Tigers', as they came to be called, nor only asserted an important
pressure on national politics through their organization, MUSIAD
(Associarion of Independent Industrialists and Businessmen — see also
foomnore 67), but also began to finance Islamist organizations, and
comfortable student dormitories in particular, on condition that students
staying there lived a true Islamic life. MUSIAD also became the principal
supporter of Professor Erbakan’s religious fundamentalist party,” the
Refah.

A very high rate of internal migration (three per cent on average, four
per cent for a big city like Istanbul, up to 13 per cent tor some cities
the southeast)” also helped to make this period a perfecr ‘laboratory
medium’ for religious fundamentalism to flourish. The Pavlovian reflex
of the masses mentioned above (foommore 34) had worked again, and the
impoverished masses, also violently reacting to whar they perceived as
Westernization (in particular, erotic material on TV channels), began to
consider Islam as the only way for salvation, in the ‘other” world if not
in this one. It was this atmosphere that finally made Professor Erbakan
the leader of a coalition government in June 1996.

Here, it is appropriate to note that the atmosphere that made Refah’s
success possible also strongly affected two very opposite sides in
adopting Islamist jargon and ideology: the rwo centre-right parties,
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Motherland (Anavatan Partisi, ANAP) and True Path (Dogru Yol Partisi,
DYP): and the Kurdish narionalist organization PEK. In particular, the
latter’s sharp transition to Islamist discourse was amazing, for it had
always declared irself Marxist-Leninist until the lare 1980s.

Refab’s main slogan, ‘Just Order’ (Adil Diizen), proved to be very
successful in the ongoing economic, social and political chaos. Erbakan
defined it in his green book, Just Economic Order, as religious, and
especially Islamic, civilization, and impoverished masses quickly
interpreced it as a regime that would bring them both the economic ease
and the peace of mind of the ‘Golden Past® that never was, Refah came
first in the general elections of December 1993; it obtained 21.38 per
cent of the votes and, thanks to the unimaginable political and
economical ambitions of Tansu Ciller,* became the senior member of the
coalition government until July 1997, The mayors of the two largest
citics were also itrs members, and the third largest ciry’s mayor was
known to be a very strong sympathizer,

Once in power, Refah could not possibly improve such an economic
mess; it could only simulate the Islamic order to keep its vorers happy.
Therefore the party, also spoiled by its electoral success, started to act as
if it had won the majority vote in a Turkey where Kemalism was
unknown. Bearded and turbaned sheiks of the religious sects and orders™
were invited to break the fast of Ramadan at a banquer given in their
honour at Prime Minister Erbakan’s official residence, thereby piving
them a symbaolic official recognition.

On multiple occasions, Refak’s various leaders made declarations
such as: ‘Working for the Party is identical with working for the
establishment of Koranic order’; *Saying that the origin of the mandate
of power is the Nation [instead of God] is a big lie; democracy is not an
aim in itself, bur a means’ (R.T. Erdogan, mayor of Istanbul); “Turkey
should send jer hombers to save her Muslim brothers in Bosnia’y
“Muslims should keep up their greed, grudge and hate while waiting for
lslam to came’; “Turkey is doomed like Algeria’; *“The question now is
wearher lslam will come smoothly or by bloodshed (Erbakan).

Violent street manifestations of the rank-and-file were fully
supported by the words and deeds of these leaders. When a young
party member beat up a woman journalist in front of TV cameras, he
was quickly taken away from the scene and lacer given a better job in
another Refah municipality. When a mayor from Refal was arrested for
stating at a ‘Jerusalem Night' that Islam would be ‘injected into [the
veins of] the Westernized elite’ and for hanging up there big posters of
Islamic terrorist leaders, Refah’s minister of justice paid him a visit in
prison,
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In the meantime, the mayors of the three big cities started, on one
side, to prohibir the sale and nse of alcoholic drinks, and on the other to
give municipal contracts to companies reputed for being staunch
political and financial supporters of Refah.

The list of human and financial resources controlled by the Islamists
were impressive: 854 privare schools, around 900 public schools, almost
5,000 private courses, 124 radio channels, 41 TV channels, 5,200 local
newspapers and magazines, an unknown number of publishing houses,
11 finance corporations controlling 1.3 billion dollars, 7 large holding
companies, over 7,000 large corporations, over 2,000 student
dormitories, 4,000 associations, 4,500 foundations, an unknown
number of civil servants, 40 provincial governors [valil, 89 assistant
provincial governors, around 300 district governors |[kaymakam], a
substantial number of parliamentarians.

LT .

Many people in and out of Turkey interprered all these developments
since 1980 as Turkey going back ro Islam. In terms of Table 1, this
assumpron can be pur as follows. Turkey made the transition from phase
1 to phasc 2 through a Kemalist revolution from above withour
becoming a real nation-state. Now thar she has been ‘soruck’ by the
dynamics of phase 3. forcing her to go beyond the nation-state, Turkish
society tries to find ‘salvation® in making a ‘backwards transition’ to
phase 1 and espousing the same CI (Islam) as she had some 70 years ago.
The following section of this article will try to assess whether this
interpretation of ‘backwards transition” is accurate for Turkey.

TURKEY AFTER FEBERUARY 1997: QUG VADI5?

Political Developmrents

At the beginning of 1997, Kemalism began a counter-artack, the keynore
of which was given by the military. The National Security Council,” in
its 28 February 1997 Declaration, criticized very severely the antd-laicist
atmosphere and asked the (Refah) governmenr ro take appropriate
measures o stop the proliferation of Islamist cadres and to apply the
Kemalist laws (outlined above). Afrer this document (which Erbakan had
to sign as prime minister] was issued, the military gave a series of
brietings to the press in which religions fundamentalism was declared the
most dangerous enemy.”
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In this funny sitwation, something even funnier happened: the
coalition fell unexpectedly at the end of June 1997, simply becanse Ciller
had now wanted to become prime minister, as stipulated in the coalition
protocol, and Erbakan had resigned to switch places with her. But things
had net mrned out as the two had planned. This was an occasion for
Mesut Yilmaz of the conservative ANAP to found a new coalition with
two other parties, Ecevit's social democratnic Demokratik Sol FParti
{Demuoeratic Lefr Party, DSP) and Cindoruk’s conservanive Demokrat
Tiirkive Partisi (Democranic Turkey Parry, DTP), with outside support
from Bavkal's Cuwmburryet Halk Partisi (People’s Repuoblican Party,
CHP), the old party of Aratiirk.

The new government, enjoying strong backing from the Kemalists
and especially from the military, started a series of anti-fundamentalist
measures. It began actively to investigate the Islamists; inspect student
dormitories owned and run by the Islamist sects; transfer elsewhere
those Islamists holding key government posts, such as at the Ministry of
National Education; question the Islamist tendencies of some provincial
and district governors; and finally ry to get under control religious
foundations, the number of which had reached 800 by 1997, Most
important of all, however, was the closure of the first 3 years of Inuam-
Hatip schools through the extension from five to eight years of
compulsory and free primary education,” as requested in the National
Security Council’s 28 February Declaration.

In the meantime, in May 1997, the Prosecutor General of the
Republic had filed a lawsuit to the Constiturional (Supreme) Court for
the closure of Refah, citing ‘unconstitutional actions against laicism’ by
the party. It was the first time in Turkey {and perhaps in the world) that
this had been artempred against a political party still in power. Refah was
closed by the Constitutional Court in January 1928 for its anti-laicist and
unconstitucional Islamic discourse and actions.

Once more, the Turkish military was the undisputed dominant facror in
politics. It would be very misleading, however, to see these developments
simply as the result of prodding of the military. First, it was widely
accepted that the military *had had to put the Parliament to work’,
because a grear majority of the parliamentarians were most reluctant to
take any action against the Islamists. This was because either they were
afraid of loosing votes, or, more probably, they had been involved
themselves in some kind of corruption one way or the other and were
afraid of being deprived of their legislative immunitics by Refah’s votes
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in parliament. There was a large consensus in public opinion abour the
military having to fill in the vacuum created by parliament. Second, the
reaction created by Islamists had caused a true renaissance of Kemalist
activity practically dormant until around 1995, The grear majority of
educated people in the large cities started to wear Arariirk badges, stick
Kemalist slogans to their cars, organize large public demonstrations and
work in Kemalist associations.

Kemalists were not the only group thar showed a strong reaction o
Islamist practices. TUSIAD (Tiirkive Samayici ve ls Adamlari Dernegi,
Turkish Association of Industrialists and Businessmen; the association of
Istanbul big business) had published a very important report in January
1997, one month before the military, enntled Tirkiye'de
Demokratiklesme  Perspektifleri (Democratization Perspectives in
Turkey). The report asked for radical liberal reforms, and particularly
underlined thar the first three years of Imam-Hatip schools should be
closed (see below).

Why did the military, who had declared communism the narion’s
number one enemy in February 1973 and openly promored Islam after
the coup of 1980, now turn its arrows against the Islamists? The reason
was thar, by 1997, there was no communist threat from ‘Russia® (this
was most important for the milicary). no leftist movement to speak of,
and no anarchy in the streets. On the other hand, there now was a
seemingly very strong Islamist movement that openly challenged the
sine gita non concepts of the Turkish military. First, the Islamists were
challenging both the cherished concepr for which the military had
always considered itself responsible, the Turkish Nation, and also the
concept constituting rthe most important legacy of Aratiirk,
Westernization. This constituted a double threar for the military:
Because the FSL is always unique, it was either the military’s F5L ar
the Islamists’ FSL. On the other hand, the Turkish military’s position
as the foremost defender of these two concepts had always been the
very basis of their superiority in Turkish politics, something they would
have lost if the Islamists had won. Secondly, the Islamists were
challenging the most important concept of all milirary forces in the
world: discipline. When one of the officers accused of religious
fundamentalism and eventually discharged from the armed forces
declared, ‘Tll obey my own Imam [religious leader] and not my
commander!’, it was too much for the military, who were already
feeling very uneasy because of the fact thar the main strength of the
[slamists came from the support given to them by the 1980 junta,
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The Rivals of Kemalism Today

In contemporary Turkey, three rivals seem o challenge Kemalism and its
FSL (Turkish Mation): nationalist Kords, Islamists and Globalization.

1) Nationalist Kurds, Nationalist Kurds, mainly represented by the PKK
until 1999, challenged not only Kemalism bur also the ‘indivisibility of
Turkey' founded by Kemal. If raken strictly from the point of view of our
subject matter here, this rival is the least important for a number of
reasons, First, PKK's FSL i the ‘Kurdish Nation in an Independent
Kurdiscan’, while Kemalism’s FSL is the *Turkish Marion in an
Independent Turkey’. Both feel loyalty to the nadon and to the
independent nation-state. Thus, their FSLs are conceprually the same.
From this angle, the contesting Kurds are, in a way, staunch Kurdish
*Kemalists’. Sccond, not all of the Kurds contesting Kemalism are
challenging the indivisibility of Turkey, because not all of them want
independence. Even the PKK irtself is very ambiguous in this matter.
Third, nor all of the Turkish nationals of Kurdish descent (approximately
20 per cent of the population of Turkey) are Kurdish narionalists. Some
of them are assimilated, as witnessed by the fact thar Ziya Gokalp, the
“tather’ of Turkish narionalism in the 19205, as well as three of the nine
presidents of the republic, were of Kurdish origin, Many Kurds prefer to
stay as Turkish nationals of ‘respected Kurdish descent’, rather than
become nationals of a probably landlocked, tribal and autocratic
Rurdistan. Finally, globalization is the main concepr responsible for the
highlighted position of Kurdish nationalism in Turkey today (the relation
berween communicarions and nationalism is only too well known). But,
on the other hand, the two-edged nature of this concept is also folly
present here: Inan age of globalizarion, where the marerialistic values of
the Wesrt flood every corner of the globe, many Kurds, if provided with
a decent job and respect for their sub-identity, would very probably be
assimilated. While Turkish parents try to send their kids to English-
medium schools, Kurdish parents would hardly send theirs to Kurdish-
medium schools.®

On the other hand, the PKK's Kurdish narionalism is provoking
Turkish nationalism. At the beginning of the 1990s, when the PKK was
hitting hard, people began to paste Turkish flag stickers on their cars,
sing the nanional anthem at the opening of regular football games (the
custom was to sing it at international games only), make wild
demonstrarions while saying good-bye to enlisted youngsters, and so on.
But ir should be added thar chis kind of ultra-nationalism usually rakes
place not among the Kemalists but among the unconscious masses
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further provoked by the pro-fascists who profess the Turkish-Islamic
Synthesis and call themselves ‘nationalists’ (Milliyetei).

2y Islamists. From the point of view of our subject matter here, the
Islamic challenge is much more important practically and, to an even
greater degree, theoretically. Practically, because the highest vote in the
December 1995 elections (approximately 22 per cent) was scored by an
Islamist party, and also because the Kemalist state is very much
influenced by Islamist cadres placed in important administrative levels.
What is more, these cadres are continuously fed every year both by
thousands of Inam-Hatip graduates and by immense money flowing in
from religions foundations financed by the ‘Anatolian capital’ mentioned
above, and very possibly by Saudi and Iranian banks as well.
Theoretically, because Islam’s FSL is the very opposite o that of
Kemalism, and also because, in a country like Turkey (according to
statistics Turkey is 98 per cent Muslim, mostly Sunnis), it has the
potential to impose severe restrictions on the freedom of choice of non-
Muslims and non-believers on the one side, and of non-Sunni Muslims
(Alevis), on the other.

The Islamists are those who, when asked their primary identity,
answer ‘I'm a Muslim’, in sharp contradistinetion with saying Tm a
Turk’. Their cars’ rear window stickers read (in heavy Ottoman Turkish),
‘Hakimivet Allabindir (Sovereignty Belongs to Allah), against those of
the Kemalists (in ‘pure Turkish’ developed in the 1930s by the above-
mentioned Turkish Linguistic  Society), ‘Egemenlik Ulnsundur’
(Sovereignty Belongs ro the Nation’)."

This Islamist challenge can be studied in two distinet groups: Those
who vore for Islamic parties like Refah or Fazilet, and those who lead and
finance Islamic parties.

) The vorters of the Islamist parries, Aside from a small core of Islamic
sect (tarikat) members, this first category is mainly composed of
sympathizers who had traditionally voted for centre-right conservatve
parties, This fact is demonstrated by the fact that in the last elections (18
April 1999), Fazilet came only third and lost many votes to MHFE an
ultra-nationalist party using Islamic jargon.

Fyen if one only considers the 21 per cent vote realized by Refab in
the December 1995 clections, one must admit that this was the peak of
Islamist votes in Turkey. It is very difficult to affirm that there exists an
‘Islamist tendency” in Turkey. Aside from the facr that this is only 22 out
of 100, a more important fact should be mentioned: [slamist parry votes
are of a protest nature rather than an Islamist nature. The former nature
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4 clearly visible, first, in the social class of the vorers, and second, in the
geographical ]::ru..al:]r.m from where these vores came. As a matter of facr,
they came mainly from those strata who have never been able to go
yond the semi-feudal — semi-capitalist relations: lower middle class
asses or small shopkeepers. These people are barely able to make a
ing, and their simation has been worsening during the last twenty
ears because of the process of globalization.™ As its economic sitnation
s worsened by the transition from national capitalism to international
Sapitalism, and as it strongly resents the new culture (fashion shows,
Srotic movies on 1V, and so on), this stratum feels even more threatened
% the coming MP Therefore, it is extremely receptive to slogans like
Order’ and, devoid of political consciousness, it sees its salvation in
poine back to the ‘good old days’, So, to feel secure, it votes for parties
Refah, Fazilet, and MHP® that use a heavy Islamic discourse in
mbrance of the past

As for the other criterion (geographical locarion), these votes come
m two distinct socio-geographical locations. One of these is
theastern Turkey, where a series of ‘Kurdish’ parties (DEF, HEE
DEP) were closed or banned from participating in the elections; the
er is the suburban slums of giant urban conglomerates like Istanbul,
re people react to three-digit inflation and to the showy
vagances of a *happy minoriry’.

The elite of the Islamist parties. The ideological origin of this elite can
found in the Islamic sects, while its socio-economic origin lies in whart
& already been called the ‘Anatolian capital’. These two categories fit
top of the other and form one of the most important characreristics
behe [slamist parties in Turkey.

The rerm ‘Anatolian capital’ first began to be heard in the mid-1960s,
it was centered mainly around Eskisehir and declared irself for
ndent’ national capitalism and against international capitalism,
to the European Common Market included. This capiral was in no
Islamist by then. As mentioned above, the second and almost
altaneous stage started when Professor Necmettin Erbakan became
nt of TOBE (Union of Chambers and Stock Markers of Turkey) in
Erbakan rapidly became the spokesman for Anatolian small
gnessmen and was subsequently to erect several Islamist parties
poorted by them. The ‘Anatolian Tigers' began to emerge as President
Bal's cconomic policies made it possible for Anatolian small and medium
anesses to get soft loans and emerge as a rival to Istanbul big business.™
is capital that in time came to be called *Green capital” or ‘Islamist
* was mainly represented by MUSIAD,” which had a strong
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Islamist ideology with all the due discourse and action: anti-Semitism,
the sponsorship of Islamic student dormitories and of foundations
propagating the idea thar sovercignty belongs to God instead of to the
nation, and so on. It was very ‘natonalistic’. and very much against
globalization and everything this concept has stood for: modernization,
liberal attire, secular law and order, and so on. This was when this capital
had to pass through the export companies of Istanbul big business.

In this context, Islam had for the ‘Anatolian Tigers' a social, economic
and political significance and rationale that far exceeded the
conditioning of the religious armosphere they had absorbed in their
small native agrarian towns. First, Islam enabled MUSIAD to influence
the state, itself also very much nfluenced by the religions discourse and
atmosphere. Second, and more importantly, Islam enabled MUSIAD to
draw the support of the masses in its fight against a much stronger
TUSIAD. In that sense, Islam was for MUSIAD an instrument of fighting
a class seruggle racher than a belief. Third, Islamic ideology served as a
perfect shield on different occasions. For example, a holding company
from Konya (a province known as one of the Islamic strongholds) that
had bought a hotel in Cappadocia (a tourist region in central Turkey)
during the privatization of the official TURBAN (Tourism Bank),
returned it to the seller shortly after the purchase on the grounds thar the
horel was built on a Greek Orthodox cemerery. It could not possibly
affard the ‘sacrilege of serving alcoholic drinks on such a site’."

In due trime, however, the ‘Anatolian Tigers® discovered thar they
could reach foreign markets on their own imitiative, and this was the
beginning of a series of very important change in the aritudes of
MUSIAD. As this capital began to articulate with international capitalism
and grow in importance (its assets were evaluared as exceeding some
US540 bn),” MUSIAD began quitting its strong Islamise attitude. On the
one hand, it radically changed its ant-Semitic attitude. Its governing
board was present at the cockrails given by the Israeli Consul General of
Istanbul on the occasion of the fiftiech anniversary of Israel’s foundation
in May 1998 simply because this country had become a very important
economic and straregic partner of Turkey since 1997, On the other hand,
MUSIAD began, after a certain while; clearly to disavow the ‘Islamist
capital’: its new president, A. Bayramoglu (replacing the previous
president, Erol Yarar, who was famous for declaring, ‘Islamists are never
terrorists’, and who in November 1999 broke up his 15-year marriage to
marry a voung Bosnian fashion model)” stated that the (Islamist) holding
companies should not make use of religions symbols while trading.™
Later, MUSIAD took the formal decision that the name of Islam counld
not be used to sell shares.™ Furthermore, MUSIAD discharged Fadil
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Akgfindiiz, a well known Islamist holding owner, and warned several
others, forcing some to resign their membership.~

Aside from MUSIAD, Refah began to change once in power It
extended the mandate of Operanion Provide Comporr-2,™ had to sign a
new military agreement with Israel, declared Turkey ready for the
European Union, stuck to a high interest rates policy, and sent one of its
important members (Abdullah Gil) ro the US so thar it would be
recognized as a moderate party.

The Fazilet Party, which replaced Refah as the latter was closed down
by the Constitutional Court, showed the very same trend: It declared
that Refal’'s slogan *Just Order’ would no longer be used because it was
‘misunderstood’. Reminded by the interviewer that Erbakan had said
that the state would become the co-owner of private factories under this
‘Just Order’, Recai Kutan (leader of the party) laughed and replied,
was |an] intellectnal exercise. Anyway, Professor Erbakan himself did
nothing to put ir into practice when he was prime minister”.” Mukadder
Basegmez, one of its well known representatives in the parliament, was
to declare later, ‘our grudge against Isracl is over’.”™

In the meantime, the sons and daughters of these Islamists had also
begun to change. Newspapers reported that Professor Erbakan’s teenage
son, who wore Versace ties and socks and who drove a Mercedes CL 500
Coupe, had bumped into someone’s vehicle and that his bodyguard had
quickly replaced him ar the wheel before the police had arrived because
he had no driving license yet. By the vear 2000, beauty parlours were
opened for Islamist women, who now began to attend fashion shows
specially organized for them. The use of alcohol-free perfumes
abounded, as the lslamist yourth who formerly loathed female voices in
music began to artend ‘Green Pop’ concerts.” One of my students who
wore the ‘turban’ and didn’t shake hands with men was mad at her father
becanse when she wanted to change her car, he bought her a new
Turkish-made Fiar instead of a Japanese car as he had orginally
promised her.

On the ather hand, the newspapers disclosed thar the administrators
ot the Thirkive Divanet Vakfi (the already mentioned foundation set up
%+ the DRA), while going on their last pilgrimage to Mecca, used as an
Hcial car a Chevrolet Chevy One GMS, worth US5120,000 and
ipped with a TV, a video, a refrigerator, beds and two air
difioners.™
Commenting about these important changes, one sincere Islamist told
. ‘They are having fun like capitalists. They have become normal
iralists. We would have expecred them to be Muslim capiralists’.
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3) Globalization. This phenomenon is slowly but steadily destroying, as
it does for every nation-state, the foundations of nationalism
(Kemalism). Economically, statismi and import substiturion have passed
away since 198() and wath it, of course, is passing away all the mentality
of nationalism. The ‘Domestic Products Week’, celebrated in primary
schools since the 1930s to promote domestic products against imports,
is still being celebrated, but it is now a kind of joke because the kids,
instead of bringing to school traditional local food (like hazelnus,
raisins, figs, and so on) to eat together, now bring imported Chiguita
bananas and kiwis.

In Turkey, there are two groups that take the greatest profir out of the
new order of things created by globalizadion.

a) The ‘corner-murners” and the Mafia. This caregory, which barely
existed before Turkey entered the era of globalization, has become the
‘rule’ today. Today, money and privace interest have taken the lead
amang the ‘rising values’ of the youngsters (the ‘Ozal Youth'), and the
Mafia has conquered key positions in the state apparatus as the
undeclared war berween the state and the PKK made southeastern
Turkey a drug smuggling paradise.™

On the other hand, this category can of course be ignored from the
point of view of our study here because, as has already been stated in the
Introduction, it is only natural thar ar any time in history personal
interest has been a major incentive for everybody. But it is also a fact that
no cohesion ideology ever pointed to ir as its FSL. I mentioned it here to
underline the fact thar the chaos introduced by globalization favoured
this category particularly, as always happens when the mode of
production changes (consider also the chaos in the US ac the end of
ninercenth century — the transition from capitalism to monopoly
capitalism — or in today’s Russia — the transition from communism to
international capitalism).

h) The grand bourgeoisie. The outgoing mode of production (national
capitalism) and its cohesion ideology (nationalism) succeeded in building
a ‘narional’ bourgeoisie, and this bourgeoisie is now looking forward to
articulating with international capitalism (globalization) in order ro be
able to compete on the domestic and global marker. It is mainly
represented by TUSIAD and is definitely in favour of entering the
European Union and of everything thar goes with globalization.

In this respecr, a further inquiry into T USIAD irself is revealing. This
important body was very conservative until the 1990s. It had even been
the main force behind the fall of the social democrats (Ecevit was at the
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pme a social democrar) in 1979 by publishing full-page criticisms in
Lirge-selling newspapers of the day. It had also strongly backed up.
during the period 1970-90, anti-communist and pro-fascist forces
definitely imbued with an Islamic ideology.
As mentioned above, the very same TUSIAD was to publish in
January 1997 an  extremely imporrant document entitled
“Democrarizarion Perspectives in Turkey”, in which it declared itself to be
definitely in favour of modern human rights and freedoms as professed
By the West. The reporr asked, among others, that the ban on Kurdish
binguage be lifted, Imam-Hatip schools be limited, and lessons of
seligion be no longer compulsory.*! The document, severely criticized by
MUSIAD as ‘unnecessary and untimely’,” also drew some criticism from
sehr-wing circles of big business, Bur the fact that TUSIAD stood firmly
Behind it, and has further commissioned other similar reports since,
points to a striking issue. The grand bourgeoisie, much like the military,
now seems to have saved iwself from the paranoia of compmaism. Bur ar
the same time, this also shows thar it has decided that adopring the
erstructire of globalization (human and minority rights, and
ocracy) is now the prerequisite tor its articulation with international
pitalism, the infrastructure of globalization.

It is also imporrant to note that the president of the all-important
TISK (Employers’ Union of Turkey), Refik Baydur, is today one of the
foreguing opponents of the [slamic movement in Turkey. The very same
TISK had been, in 1982, directly responsible for the introduction of
compulsory courses of religion in the constitution.

EONCLUSION: 1S TURKEY GOING ISLAMIST?

Turkey had made the transition from phase 1 t phase 2 through the
revolution from above of Kemalism. But without being able to complere
successfully her nation-building process, she now suddenly enters phase
3 (glubalization). What is going to happen now? [s Turkey, as suggested
by some people, going to make a ‘hackwards teansition’ and espouse the
old Islamic ideology she had some 73 vears ago, or is she going to make
a ‘forward rransition’ to globalization?

1) Those who still hold the reins of the state apparatus (civil and
especially miliary bureaucracy) are very much against Islam as an
ideology leading the public life. Furthermore, the stronger component of
the ruling class (the grand bourgeoisie) is very much against Islamic
order, and the weaker component (Anatolian capital’) seems to pay only
lip service to Islam while quickly articulatng with the infrastructure of
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globalization. This is because both of them look forward to making a
transition from the outgoing MP that created them (national capitalism)
to the next MP (international capitalism), which will rake them even
further.

2) Refal’s (or Fazilet’s) reacrion vores clearly show, within an incomplere
model of nation-building, their reaction to globalization in a religious
form.

In the lighr of these two points, the answer o the above guestion is
‘no’, The real challenger of Kemalism is nor Islam, but globalization.

OF course, this strong reaction in religious form will continue for
quite a while vet, at least as long as the actual income distribution does
not improve somehow. On the contrary, it could become much stronger
if the Islamists were not marched in two fields: education and finance.
But from there, one should not try o assume that Tarkey could end up
like Pakistan and Iran, not only because Turkey became a prominent part
of the Western system of evolution by passing from phase 1 to phase 2,
bur also becanse Pakistan and Iran had never really gone beyond
phase 1.

NOTES

I. ‘Dominant group” for classless socienes or socienes in which clastes are not fully
steuctured ver, and ‘roling class’ for ‘moedern’ cliss societies.

. Bt it tust be pointed out that, o be accepred by the society at large, this CEmust also
provide acceprable solutions to the needs and expecranions of the mastes,

3, In this phase 1, the particularities of the “castern societies” = especially those of the
Ortoman Empire — should be taken into considerarion, where, in sharp
contradistincrion with the western socisties, a strong staie domimates a fragmented
religion.

4, It shoutd also be kept in mind that relipion (Christianity) was the only common
denominator of a feudal secietry composed of a multmde of immeénsely varied
agricultural entities, called ‘manor’.

5. For the sake of simplicity, this transitory. phase 15 omiteed in Table 1.

6. ‘Robespicere has been o Roussean, what Lenin has been o Marx”. For the best accoun
of this stary, see Royal Institute of Internanional Affairs (15963 ): Nationalizm, A Report,
2nd edn., London: Frank Cass, p.30,

. Globalization is a much-discussed concept and therefare, unlike fendalism, capiralism
and communism, it needs further evaluation.

Glabalizarion can best be defined as the expamsion of the Westerr svatem, carmymg
toith it Both its fnfrastriecture (capitalism) and superstructure (rationalism, secularism,
human and minericy rights, democracy, and so on).

Globalization today is acmually the third, There have been rwo previous waves,
bath corresponding o the contemporaneous needs of capiralism. 1) Globalization of
the 1490s: geographical discoveries necessitared by the rrade policies of the
mercantilist period that resultéd in whar we call *colonialism’. 2) Globalization of the

fed
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18905 Western expansion required by the needs of the I[ndusrrial Revolution’s
monopoly stage (cheap flow of raw materials, new markets, new teeritarics to increase
the marginal productiviey of the capical, new lands for the excess populagon, and so
ok in short, whar we call ‘imperialism® The first elobalization was naturally weak:
the tecond was much stronger and paved the way for the third, which is actually its
continuarion afoer 4 heeak of some 30 years, a break mainly doe to the Sovier Union
and its ideclogy.

This third globalization has been created by three successive and complementing
developments thar have taken place during the last thiry vears: the advent of
mulfnatonal companies in the 1970s; revolutionary developments in communicanons
in the 1980s: and the fall of the Soviet system in the 19908, The fest development
calarged the marketplace ro embrace the whole globe now (hence, ‘globalization'). The
second development made i possible o conguer the minds of people instead of their
country (and that made it very difficalt ro challenge the conquest this ume). The third
pracrically gave the West monopalisnc control over international developments,
political as well as economic,

It is very important here 1o undetline once more the face thar this radical change
in the concepr of territory (the markerplace shifting from the nation-state to the globe)
will have two very impurtant effects an people all over the world. Fiest, the concept of
‘motherland’ is now bound to change, along with the coneept of rerrioory: when ir
changes, cverything else changes for the individual in due time. Secand, the Tahle thar
portrays the process of European history is now bound to reflect world history as well,
ar least starring from its phase 3, because globalization is transforming the whole world
into 4 reflecton of the West.

8, Berween sub-identity and lovalty and berween upper-idennny and supreme loyalty
another svmmerry can be detected: The former two are related o primary groups
(family, and'so on); the individual is born with them (objective idénticy). On the other
hand, the later two are, i che final analysis; selectedfaccepted by the individoal
{subjective identcy).

9. ‘e same rule goes for the personal feld also. An individual may feel loyalry rowards
many conceprs/sub-identities (family, profession, palirical party, and so ond, justas one
may have many hats or may like many men/women ara rime. But one can have only
ane head or can fall in love only with one man/woman at a-ame,

L, In this conrext, the concepr of “death penalry through the ages'ss also revealing. Every
Ll has so far pumislied by death penalry any assault on its FSL, be it by burning alive
the *heretic’, by sending the ‘traitor’ 1o the firing squad, or by ‘purging’ the 'people’s
EREMTY .

11. Religion can be one of the founding elements of the nation, even the moss important

of them all as is the ease with Tsmel, bur thar is something else. It is the Tsreli nation

that makes the laws through electing its parliament and if the majority of this naton
decides it needs more laws honouring the Jewish celigion, 1t will elect a new parliament
to change the government ro diso. Bue the maker of the laws governing the nation is
not the God of the Jews, or more conererely the Rabbis that represent the Jewish God.

It is the Khicsset, The difference berween the mwo is unbridpeables people can change

the power if the assumed source of mandare is the nation; an election suffices, But onge

cannot change the power if ity assumed source of mandate is God, Therelore,
democracy of any sort is impossible in theocracy.
O the other hand, if a parliament were to change the laws to-declare the religious

[ 35 the law of the land, then the soanee of the mandate for power is no longer the

nariom, but God, At this very moment, however, the *right of resistance’ mentioned in

the 178¢ Declaration should be expected t step i, as 4 power given by God cannor
be changed by any other means.

The same crisis sitvation is also true in individual relagions: Remember she good

woman (Meryl Streep) in “Bridges of Madison County’, torn berween her family and

the irresistible stranger (Cline Eastwood).
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Internal dynamics can manifest itself in owe ways. First, 2 ‘revaforion from below” can
happen. This one is made by the economically dominane clisstes) against the politically
dominant class(es), such as the 1789 French Revolution made by the bourgeoisic
against the aristocracy. Second, transision can happen by a peacehul cvolurion process,
as exemplified by Great Britain or Japan. In contradistinetion with the former, the
Larter transition keeps the traditions (‘superstrucrure’) of the old MIX

As portrayed: in the movie ‘Mad Max', The rule is w evalve forward, both for the
individudl and the sociery. For example, a woman divorced becanse her hushand beats
her up will never marry @ man who maltrears her unless she dies of hungerand o on,
Exrernal dynamics can manifest themselves in two ways alsa. First, the sociery 1n
question may he faced by @ ‘revolution from ahovel, that is, a modernizing
(Westernizing) revolution made by a Westernized elire against the dominant classies) of
the acual MP Tn this case, the MP remains the same ak least in the beginning, bur the
elite will tmy to impose the FSL of the superior phase it purports to represenr. Second,
the country may be occupied by a foreign power representing a superior phase
{eolonization), or it may at least come under the heavy influence of the lateer {semi-
colonization), In this case, the M also remains the same at least in the beginning, but
the policies or influence of the colanizing power will come seriously 1o challenge,
through its direct administration or the Westernized elice, the FSL of the actual MEP
Of course, forward transicon” here does not necessarily medn a berer life for the
{colonial) socicry composed mainly of disadvantaged strata, This is, anyway, the whole
mechanism behind the ‘peripherization” of the Third Warld,

The sultan-caliph had 1o ohrain the fefieq of the Sheik ul lslam on-a marrer mvolving
the Islamic order {sharia), and the larer included almost any worldly matter s Islam
governed remporal as well as spitimal realms. However, the Fmpire was far from beiry
theoeratic for two solid reasons, Besides the facr that many provisions of Islamic law
were never or very seldom applied (for instance, recmr — the public killing of the
adultererfadulreress by throwing stones, still prevalent today in Sandi Arabia and Iran
— was applied only twice during 600 years, and the hand-cuting of thicves wis
unheard of), the Mecelle enacted after the Westernizing Tanzimat movement [1833)
was meant to be applied to persons of all religions and confessions although it was
hased on Telamic law. On the ocher hand, the mult-religious. Otoman sociery
considered ar farge; the multi-legal system had been there since at least 1454 becanse
of the ‘Millet System’, Second, inany case, it would be very difficult to call the Empire
itheoeranic’ hecause the fetwa-giver Sheik ul Islam could he dismissed by the saltan
anyrime, and the laer could very well have him executed by the fettea of the new
Sheik ul Tslam, This came from the very fact chat the Qrroman Empire was, asin many
other things, a carbon copy of the Byzantine Empire as far as the relations berween
religion and state were concerned, As a matter of facs, the ¢xpression ‘Cacsarism’,
meaning the supremacy of the stre over religion, is 2 legacy of Byzanriim.

While both refer to reason instead of faith as the basis of remporal affairs, Taic® {trom
[aicues, nom-clerical) is an armibute of the statre while “seculac® {from secrlnm, ape,
theretore conremporary) is an attribure of the sociery,

Int conntries thar never experienced feudalism (the US, for example) or n those
where fendalism definitely withered away (Grear Brirain and France, among ochers)
the socicry is secilar. Religion is no longer the cohesion idenlogy and therehore it oo
longer bids for temporal power. As a result, the state does nor need 1o pursue a Haicisr
policy, that is, 1o suppress the propoenents of religious law and order. The: religious
diovmain 15 auTonom oS,

[n those countries where the MDD is sl more or less dominaced by the remnants
of Feudalism, the sociesy is not yet secular and the proponents of religious law still bid
for power. In these countries, the state set up by the Westernized elite pursues a Jaicist
policy thar will mose likely resort to the use of some sort of force {‘revolution from
abowe’) to keep the stare and the sociery away from the inflience of religious law and
arder. In this model, religion is under the close coneral of the laic state. Here, laicism
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does not only mean the opposice of theoeracy (many Muoslim stares are far fram heing
religious ones: Syria. Irag and so on); it also means being in open contlict with the idea
ot law and order emanating from God, and practically fighting it. The most typical
example of these is Kemalist Turkey, where “laicism’, with a prominent place in the
constitution, 15 considered the backbone of the state.

Besicdes the face thar these insurgencies had become, ar a given moment, a real
internecinge war in Anatoliz, the all-important religious fagtor had enrered the game on
the side of the sultan-caliph. It was somehow easier to fight apainst the Greeks,
‘mvading imfidels” and old *subjects’, bur icwas more difticule o overcome Istanbul’s
propaganda, based mainly on key-words seill used wday by the religious and ang-
communist discourse: ‘incestuons Bolshewviks®, ‘lackevs of infidels’ and also
‘freemasons’ (becanse the Young Turks were so considered - asa marer of e many
of them were members of a Masonic lodge). It should also be remembered that the
“volunieer” armics of the silean had *raised the Sandfak-f Sherf™ (the religious green
Hag symbolizing the opening of the jihad, the Holy War on infidels), thae Sheik ul Islam
Diirrizade had issued a féfiea condemning the nationalists, and that Kemal himselFhad
been condémned to death i absentia.

This process was the legacy of Intibar ve Terakki (Union and Progress), the Young Turks’
political party. As a matrer of facr, this nanonalist party to which belonged all the
leaders of the: young republic including Kemal, started many of the republic’s
pationalist and Westernizing reforms, especially afrer 1213, with the important
exception of the abolition of the caliphare and the declaration of the republic,

This type of matonalism, born as 2 reaction to imperialism, had three aims/funcnions:
independence, modernizadon (Westernization), and the building of a ‘positive
identiey”. The second function can be divided into political modermzation {ratan-
building and state-building), economic modermization (development through national
cipitalism). and culrural modernization (Westernizing reforms), The thied funcrion was
the reslr of the contradiction berween the first (gerting rid of the Wesr) and the second
{the reintrodoction of the West) funcrions: See Oran, Baskin {1999): Apatirk
Millivetcilini, resmi ideoloji disi bir incelome (Kemalist Nadonalism, a non-official
imcerpretation), Sth edn., Ankara: Bilgi.

. This morto still figares in large charactees above the chair at the GMNAL Cn the other

hand, Kemal no doobe profited a lor from the double meaning of *nation’, This term
thar had earlier meant wrma (religious community) had come to mean, in the kst days
of the Ottoman Empire, ‘nation” in the Western sense, its sole meaning roday, Professor
Frhakan, founder of several religious partes, used the same mctic exactly the other
way around from the 19705 onwards.

Thiz was the end of the Gtoman Empire; on 17 November, the sultan Iad 1o escape
from [smnbnl on a Bricish war vessel. This was also the separation of the temporal and
spiritual powers (the sultanate and the caliphare), and it weakened them both, The new
caliph was chosen by the GMNAL

This was only a*reaffirmation’ becavse the unnamed republic had been there ever since
‘nanonal soverelgnty’ was pronnunced.

Each of the three moves was accomplished by a law of the GNAL nor by a fufiwe ar
anyching alike.

All that are mentioned above were deadly blows to orthodox {afficial) Tslam.
Thiswas a blow to heterodox (popular) 1slam.

This-law reform meant o serics of very important changes: a definite’ ruprure with
[slamic law; the end of the muld-legal Onoman svstem, and the introducrion of the
Eurapean sccabar law system based on rationalism, national sovereignoy and capimalism,
The faw reform's imporrance came, ahoye all, from the very Eact thag it was & major
instriment of social rransformation used by the Kemalise revoluton from above,
Tandr, Bilent {1997): Kurnles (The Foundation), lstanbul: Cumburiyer, pp.i9—64).
This was a deadly blow to the bodias® monopoly on reading and writing, and its
anrcome (if not its ultimare purpose] was oo sever ties with the Otoman cultural pase.
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30, The uther ‘arrows’ were republicanism, nationalism, populism, statism and reformism,

31. These two sucieties were entrusted with the dary to build the all-important historical
and lingmstic foundatons of the new Turkish naton. The Historical Sociery’s purpose
wias o go to the Ceneral Asian roors of the Tarks, over the shoulder of the Muslim-
Urroman period. The Linguistic Socicry's purpose was o0 purify” the knguage from
Ormoman words, These were therefore key mstitutions par excellerce of the new
cohesion 1denlopy, natonalism. (In shoer, this was a *Back to the Furure” operatont).

32, Karpar, Kemal (1967): Trirk Demokrasi Tarthe, Istanbuls Istanbul Matbaasi, p.33, n.67
(the original s in English: Tirkey's Politics, the transition to a muli-party system,
Princeton, INJ,- 1959).

33, This Kemalist revolution fraom above was rendered possible mainly by four factors, the
first three being creared by meernal, and the [oueth by external dynamics:

a) The natire of ldam: unlike Christanity in the West, Islam had: no esrablished
clargy (church)s it was disuniced from the very beginnmg, with Shia and Srema
constititing what we call ‘arthodox! (official) religion, and & multimde of sects and
ardees (tarikat) as ‘hererodox’ religion; and peasant masses in the Gtroman Empire
had mever been higots,

by Lascism, contrary to general opinion, was not imported from the West (see fn. 7).

¢} The Kemalists had just emerged miumphane from the war of natonal liberation
fought in a very desperate mediom against the “former subjects and infidel
invaders’,

d)  Kemalise revolution was made in an exceprional anmosphere of ‘relative auronomy
of the stare”, 10 which the existence of the Soviet stare also conmributed. The
Western powers, prepccupicd with both the 1929 Depression and the Nan-Fascist
threar, were unable w turn their amrention o the Anatolian Revolution, and
Kemalism was able to strenpthen it soate and huild it aation. Ir must also be said
thar the Westernizing ideology of Kemalist nitionalism wias is no way in contlict
with Western interests.

U the other hand, the Kemalist revolution had rwo great disadvantapes, Firse,
forseveral reasons, there had never been o separacion of the spiritual and temporal
powersiworlds in Islam; and sccond, there was no hourgeolsie o suppore the
revolunon againgt fendalism.

34. This religions form came from several sources: Ficsr, the nationalisis’ anti-clerical
measures were much resented inoan agrarian sociery almost completely, Muslim.
Second, since the Omoman Empire, Westernization (Western = nfidel) had not only
done nothing to improve the situation of the masses, it had, on the very contrary,
always been hand in hand with the drastic impoverishment of the masses, becanse it
had always been adopred as a last solution during periods of great difficulty. So, when
the poor masses came across o measure they considered as Westernization, they had
always shown o religions reaction as an almost ‘Pavlovian reflex'. Third, these
Westernizing measures coincided with the 1929 Depression. As impoverishment grew,
masses came to consider celigion as the'only “salvation’.

On the other hand, it should be remembered thar religions reaction is the standard
popular form of protest whenever or wherever the cohesion of a society is ‘disturbed’
by modernizanon, Kimbanguism (1921} and Marswanism {1930 are striking cases in
point in sub-Saharan Africa; Similarly in the Ortoman Empire, when the centralizing
efforrs of the sultan in the mid-ninereensh cenmiry plunged the Kurdizh popularion into
chaps by destroying Kurdish tribal leaders’ principalinies, the Kurds started a series af
uprisings in 1880 using religious jargon, the last of which wok place in 1925 dusing
the republic. This lase uprising was definitely the work: of the sccret revolutionary
orpanizarion, Azadi, founded by secular Kordish officers of the Turkish army, bur it
nonetheless used religious arguments and was unavoidably led by asheik, Sheik Said,

33, This policy had already been largely applied by Prime Minister Demirel (President of
the Republic 1993-2000) against the left ever sinoe 1970s, Bur what is irteresting 1o
note s that this was exactly the same policy that was applied in Algeria as welll
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36, This wis a joint proposal of the Employers’ Union of Torkey (T15K) and the Union of
Chambers of Agriculrure. The first represented the grand bourgeoisie of Istanbul, the
second the perry bourgeoisic af Anatolia.

37, Thess two instirutons were until then assocations endewed by Ataclirk’s restament.

The generals’ unbelievable move was to transform them inco official insdniions,

rranster their income o the stare, and therefore indirectly cancel Ararirk’s restament.

The fact thae this was also done w enable the Torkish Bank of Affaics (Tirkive Is

Huankiaer) toincrease it capial (the bank was unable ro do'so hécause, according to the

testament, the two associations had the usufruer of Aatick shares and the CHI

{ltepublican People’s Party, closed by the junta) had the property right) is another

interesang point highlighring the relationship: between the financial world and the

junta.

L Avalindik, 14 Dec. 1993,

L akup Kepenck, Crmbnrivet, 24 July 2000,

L Sabal, 11 Nov, 1999.

. Milfpvet 17 Ocot 19950

s Sabnrh; 13 Feb. 1997,

L Avdrrlike, 23 July 1994,

. Milliver, 19 July 1999,

o Miflever, 17 Oct 19355

b, Dieniz Som, Crmbnerryet, 25 June 1998,

% Crmbriver, 17 Nov, 1994, A suevey conducred by Gallup among the Tram-Hatip

students showed thar they were more pions and conservative than the average Refah

Cprosperity’) Parry vorer, 80 per cent of them asked for Islamic law to/be included in

the present law system (against 61 per cent among Refaly voters), 86 per cent af them

asked for olcoholic beverages to be prohibited (agminst 74 per cent among Refah
worers), and only 20 per cent declared they would like to hecome a prayer leader: See

Crombaryet, 1 April 1997,

. This privatization programme browght in, as of the beginning of 1995, US34.2 bn

while the stare's expenditure to collecr this money amounted to USS3.% bn,

Caaphruriyet, 30 Oce 1997,

\ When Ozal ok the remns of economic policy in 1980, USS1 was worth 35 TL, In

November 2000, US55 1 was worth over 676,000 TL. Inflanon rose from 22 per cent

in 1982 to 99 percent in 1997, with a peak inflation rare of 135 per cent in 19594,

Figures of the Stare Instimme of Statstics, cited in Capital Infocard, April 1998, p.1, In

b November 2001, the value of USS had reached over 1,500,000 TL,

L Heal wages in manufacturing industry declined by 30 per cent between 1977 and 1985,
In 1994, the per capiti national income of the richest 20 per cene of the population
was 55,932, while the poorest 20 per cent received §3300 Also in 1994, the rickest 20
per cent of the populanon received 35 per cent of the disposable income in Turkes,
while the poorest 20 per cent received live per cen. Capital Infocard, p.o. I
. Bribery in administration was symbolized, enhanced and also flegalized” by-whar Czal
said 25 prime minister; My public servant knows whar o dol”,

These towns had always been the most conservative places in Turkey, as is the case all

over the world. Islam had nover been stricely observed in villages but had always heen

yery imporgant in these small towns:

These Anatolian businessmen were, ar the heginning of the 1980s, paving large

commissions to’ these holding companies o export theie products, bue they soon

diseovered that learning the techniques of export would be more profitable, and went
into foreign trade for themselves.

S0 far, Professar Erbakan has founded (or has been responsible for the foundation of)

four religions fundamentalicr political partics, The first. MNP (Millf Nizame Rartisi,

Marional Order Partyl, lived berween 1962 and 1971, when it was closed by the

Consticntional Courr. The second, MSP (Milli Selamer Partisi; National Salvarion

Party) lived berween 1972 and 1980 and was elosed, along with ather parties, by the
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12 Seprember 1980 Junta. The chird, BT (Refal Partist; Prospericy Parry) lived between
1983 and 1995 and was closed by the Consunitional Court (see below). The fourth,
FP (Fazilet Partisis Virtue Parey) was founded in 1997 just before the closuré of Beful,
and was also closed by the Constimrivnal Coure in 2000,

. Caused by Ozalist economics and by the undeclared war in the southeast, this

migration to the big ¢ities ereated and forrified in the suburbs large slum areas thar the
hig ciry could in no way assimilate. This ever mereasing mass of underdogs, thar
witnessed all the splendour (and, more importantly, all the extravagances) of the
metrapolis withour the tiniest hope of ‘enjoying i, w35 ' go in Deo opposite
directions: into a pool from which the Mafia and the PEK drew their militants; and
into a2 generator of vores tor Islamise parties,

. Irwas the DYPs leader, Tansu Ciller, who broughr Ecbakan to power by agrecing o be

his coalition parmer, although a few muonths apo she had teied o obrain the suppiee of
Western leaders by plaving the fundamentalist threar card precisely represenied by
Refab. A professor of economics well known in the *high sociery” circles of Istanbul,
she was educared ar Lisanbul Boberr College and in the US, and she made, in
conjuncrion wich her hoshand (who, by the way, took her bt same when they
married), an immenst — and ohscure — wealth both before and after entering politics,
Her price was to assure Refah vores in the Paciament against the lifring of her
legslative immunity with a view to investigarng her wealth. In the meantme, she
discovered the advantages of using Islamist jargon and shie would onvarions occasions
put on a scarf and use slogans like those of the Turkish-lIslamic Synthesis: The Flag
Will Mot Come Dowt, The Ezan Will Not Stop'. She alio frequently recited a prayer
before making a public speech. Her financial sinuanion &5 still the subjecr of much public
discussiom.

These sectsand orders had been offictally elosed, along wirh the fekkes, in November
1925, THe religions ourfits worn by the sheiks in this banguet were those forbidden. in
the 1920%, for wear outside of worship places.

Reporr by the Western Working Group, founded by the General Staff of the Armed
Forces to study the phenomenon of Isdanism in Turkey, Camthrryer, 21 July 1998,

A constimtional hody, in theory *advisory! bur in facr very influential becanse of the
heavy mnfluence of the military, Iv is composed-of top military commanders and some
cabinet members.

Thiswas put inta wriren formiin the so-called ‘National Policy Document” published
by the Narional Security Council in October 1997, The document declared irs srruggle
with “secessionist and religions fundamenralise. movements of equal and primary
priveity’, and it alse denounced the ‘Racise Maha! and said ocal and calueal
pacricularities could be devéloped on condition thar they did nor interfere with the
public sphere’s Sec Hiorrfyvet, 4 Nov. 1997,

This. was the mest important blow to the Jskamists, beconse Islamist cadres were
carefully raised in these schools, which had incomparably heter schooling conditions
than any Gther state school (small classes, compurerized teaching, developed language
and sctence laborarories, and o on), thanks of course. to very generous privace
{Istamist) donarions. The ‘firscchree yvears were of erucial importance, because sending
a 4-year-ald child tooa school giving Islamic/slanse education was not as easy fand
instrumental) as sending him there av 11, This very fear was openly voiced by Refah
leaders when they declared thata “14-vear-old student may no longer want to goto a
Imare-Hagin! (Cumthuriver, 11 Aug 1997). This 15 why the Ilamists kept on
detmonstrating in the streers following the Friday prayer.

The fear of the Tslamists came true ahter 1997, As a result of this *8-year
education’, the number of Inam-Hatip schools tell from 605 o 604 for the very first
time in 1999 {this number had risen from 448 10 361 i 1995, o 601 n 1996, and o
A05 i 1997 Gin the arher hand, the YOK (Insttution oo Higher Learning) declded
thar those students choosing o continue theic higher educarion in the sime field as
their high school would get extra points in the university enreance exam. This was
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derrimental 1o Imam-Hatip smdents who were planming, instead of going o the
Theology Seminar or becoming fmeams, 10 go to schools preparing them for high civil
administration (such-asthe School of Politcal Science in Ankara, and also law schools),
Therefore, these voungsters began to quit fmam-Harip schools'to go o regular high
schools; Enrolment ro Inme-Hatips tell by 73 per cont in 1999 (Cumbrrivet, 3 March
1999), and ar the university entrance exams no frmam-Hatip high sehool made it mo the
Top 100 st and anly 9 Imam-Hatips were able tw make it to the Top 500 list. (Millfyer,
26 July 1999, Tt is now being calculated thar the number of Trmam-Hati students will
deerease from 192,786 1o only 24,749 by che vear 2004 (Cremnhririvet, 12 Dec, 1999,

2 Irisjust fike the parents in Central Asia who'senr their kads @ Russian-medinm schools
i the USSR, On this marer, see Oran, Baskin (1957): “Thoughts on the Stare and the
Kurdish Identity in Tuckey?, i1 Ole Hoiris and Sefa Martin Yiirlkel (eds.); Contrasts
arrd Solseions i the Middle East, Aarhus: Aachus University Press, p-489-599,

. Ir is very significant to underline chac in this “fight’ berween the car stickers, two very
different languages are psed, although both slogans arc wrstten in ‘Turkish and use the
Latin alphaber.

&4, In Turkey, this joke & very revedling in this context: ‘Brave Grocery of the Comer vs
the Supermarket’. Tt pecfectly refers to the destructive effects of globalization over
small shopkespers, fastening their shide towards fandamentalism,

5. The facr thar MHP (oltra natonalist, Pan-Torkist) doubled its vores in the April 1999
electings is also owimg to a strong reaction against armed kurdish manonalism (PKEL

#i. For :_\;amph__ a local Anarolian company in NEX (a so-far i.nﬁigl‘li.l.ii.':ll'il central
Anatolian town) is now manuiacturing army trousers. for che German ammy, This
evolution was made possible by an allocanon of public funds in a vory advantageons
way 1o the Anatolian businessmen. In the period 199026, 54.5 per cent of thess were
allpeared o Anatolian “small and medinm businesses” mainky producing cotton thread,
while the regions conmiming the grear majority of the populaton (ke Istanbul, 3 ary
of some 10 million people} received 46.6 per cent,. These figures are raken from 4
research by Museafa Soamez published in Form magazine (July 1997) on TOBB;
quoted by ALl Bayveamogho, Yerr Yzl I Sepr. 1997,

87 The very choice of the acronym MUSIAD is revealing in this context. Alchough the *M'
represents “Mitstakil (independent), everybody interpress it s ‘Mitshiman” (Muslim),

E8. Sabab, 13 July 1998, It was later reported that the company had asked for a delay of

four months ro make the payment, ar the end of which it disclosed its intention and
the *reason’ for it: The bank’s officials said that the company already knew:about the
old cemerery but wanted o return it because of the dramane falls in bed prices. |
should add that the last Greek Orthodox quir Cappadocia in 1923 at the time of the
compulsory exchange of populations berween Turkey amd Cirecce,

Sabal, 16 Aug, 2000,

Wabalh: 12 Now. 1999

Milliyet, 29 Jan, 2000,

Millryet, 8 March 2000,

Sabuh, 25 Aug. 2000

It will be remembered thart this operation was started in 1991 under the leadership of

the U5 1o keep Iraqi Kurds in o safe haven, our of the reach of Saddam Husséin, Refial,

when it was in opposition, had always been very critical of this milicry aniv of

Smperialist America’.

See interview by Fadh Cekirge, Safah, 11 July 1993,

Slillyet, 15 Dec. 1999,

Milltver, § Feho 2000, Sabak, 19 March 2000,

Sabalr, 16 Ang. 2004

The *corner-turners” are those who were suddenly enriched through extralegal and/or

Wlegal means comseiously creared during the Ozal era. “To turn the comer” (ro have it

made) has a definitely négative connotation in roday’s Turkish,

The investigations about the Stsurink scandal (November 19%6]), thar made the public

o
3
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suddenly aware af the open secrer of Mafia—stare refations in Tarkey, has led nowhere
as of November 2001 because roo many high-ranking statesmen, military and civil
bureaucrats; and politcians, the “Deep State’, were deeply involved i the corruption.
(The scandal was about the ourcome of & shocking traffic accident. Three corpses and
2 wounded person were found in a recently smashed car. Apart from the dead hady of
a voung fashion model, the corpses helonged to a high-ranking tascist Mafia membes,
regularly ‘used’ by ‘counter guerrilla’ arganizations of the stare by providing him with
various firearms and several special passporrs and IDs, and a high-ranking police chief.
The wounded person was a very famous Kurdish feudal lord, cooperating with the
state against the PEK as ‘Chief Village Protector’, an incumbent parliimentarian in
spite of being a long-time convicted murderer of several gendarmes).

For this report and osher publicatons: af TUSIAD, see the following website:
www rsiad.org.

82, Yeni Yilzyil, 23 Jan. 1997,




